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nym 9Zar-za-ru-um (gelesen 9Sar'-sa-ru-
um) fragend mit sarsaru ,eine grofe Schlan-
ge“. Da Z. eng mit der Muttergéttin assozi-
iert ist, ist zu erwigen, ob der Name auf
eine (dialektale?) Form des sum. Wortes
fiir ,,Gebarmutter (Uterus* § 1.1; normal-
orthograph. 3a-tur; vgl. Muttergottin®
A. L § 3.35 und Sassaru®) zuriickgeht.
Falkenstein A. 1966: Die Inschriften Gudeas

von Laga$ 1 (= AnOr. 30) 64, 114. — Selz G. ].
1995: Gotterwelt 289.

M. Krebernik

Zarzi, Zarzian (cf. Iraq*, Vorgeschichte.
§ 2). The work conducted by the British
archaeologist D. Garrod in the 1920s and
1930s in the Zagros* region of Iragi Kur-
distan led to the discovery of the Z. rock
shelter and the first definition of the Zar-
zian cultural facies of the Epipalaeolithic
(Garrod 1930). Z. is located 50 km to the
NW of Sulaymaniyah at an elevation of
760 m.a.s.l. and overlooks a valley crossed
by a small tributary of the Lesser Zab*
River, which provided water and food to
the site (Wahida 1981, 19, 31). The rock
shelter has a height of 2.25 m and an area
of about 16 m* (Garrod 1930, 13). Two
layers were excavated by Garrod in 1928:
Layer A consisted of mixed deposits rang-
ing from the Zarzian to modern times;
Layer B contained Epipalaeolithic material
characterized by the typical Zarzian chipped
stone assemblage dominated by microlithic
elements such as bladelets, thumbnail scrap-
ers, borers, micro burins and geometric
forms such as scalene triangles. The site
was also tested by G. Wahida in 1971
(Wahida 1981), who confirmed the shift to
geometric microliths during the Zarzian
observed by Garrod.

Since the excavations of Z. several im-
portant occupations pertaining to the Zar-
zian culture (ca. 18 ooo—10 ooo cal BC; Ols-
zewski 2012, 3, 53 Tsuneki 2013, 90) have
been identified in the region on both sides
of the Iraqi and Iran. Zagros at sites that,
like Z., were interpreted as temporary
camps, e.g. Warwasi, Pa Sangar, Palega-
wra, Gar-i-Har, Sanidar* Cave B2, Mar

Raz and Mar Gorgalan Sarab (for a review
s. Olszewski 2012 with bibl.).

Palynology and archaeozool. analyses
show that during the Zarzian the Zagros
region was characterised by a cool, dry cli-
mate and dry steppe conditions (Olszewski
2012, 3—5). Zarzian groups occupied the
region with seasonal movements between
valleys, foothills, and mountains following
a highly mobile hunter-gatherer strategy
based mainly on the hunting of large mam-
mals (gazelle, onager, wild boar, aurochs,
red deer, wild sheep, wild goats, hare), tor-
toise, fish, shellfish, crustaceans, and land
snails (Olszewski 2012, 4-6).
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Zauberei (witchcraft). A. In Mesopota-
mien.

§ 1. Definitions. — § 2. The witch. — § 3. Witch
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and types of witchcraft. — § 5. Symptoms and
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als and incantations. — § 7. Prophylaxis.

§ 1. Definitions. W, is in Sum. us.-
(KAXLI) or us,,(KAxUS), also found
syll. us. The primary meaning of /u¥/ is
“spittle” (Akk. r’tu, rupustu, imtu); refer-
ring to practising w. the idiom u§.,,-ri-a
“to cast spittle” is often found. Rarely, w.
is referred to as ah “phlegm”. In Akk. the
main nouns for w. are kispa (less frequent
the abstract noun kassapitu) from kasapu
“to bewitch”, rub# from reb#i “to pour”
and rusi from russit “to sully”, all logogr.
rendered as US,,. Other related nouns are

T

ipsit “sorceries”, upisia “sorcerous devices”
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and upsasi (NIG.AK.A) “machinations”
from epesu “to manipulate”. kispa is rarely
equated with nig-ak(-a). Human agents
are mainly responsible for w. and a frequent
diagnostic description is gat amelati (SU
NAM.LU.U.LU) “hand of mankind™.

Abusch/Schwemer 2011, 2—4; Schwemer 2007,
5—21; Thomsen 1987, 16—20.

§ 2. The witch is usually regarded as
the illegitimate practitioner of magic (Ma-
gie* A), using a destructive force motivated
with evil intent, and can be seen as the
opposite of the asipu, the incantation-priest
(Priester* A. L § 5.5). Although the witch
could be both male (kassapu/"US,,.ZU) as
female (kassaptu/™"sUS,,.ZU) in the Me-
sopot. perspective, the stereotypical witch
is considered to be female. The identity of
the witch is unknown. The enumerations
within anti-w. incantations list a wide vari-
ety of possible evildoers, the general idea
being that it could be anybody. It is not
even necessary for a witch to be alive, she/
he could be either human or demonic. The
witch is frequently said to be of a foreign
background, i.e. Elamite, Gutian, Lullu-
bean, Sutean, Subarean or Hanigalbatian.

Other designations for the witch are the particip-
ial constructions épisu/épistu “sorcerer/sorceress™
(epis lemutti “one who practices evil”, épis kispi
“one who practices w.”), muppisulmuppistu “sor-
cerer/sorceress”, mustépisu/mustépistu “(wo)man
who instigates sorcery”, sabiru/sabertu “(wo)man
who encircles”, raba/rabitu (rabbatu) “r.-warlock/
witch”. Frequent epithets of the witch are the bél(et)
tkki “ill-tempered (wo)man™, bel(et) serri “(fe)male
enemy”, bél(et) ridi “(fe)male persecutor”, bel(et)
dini “(fe)male accuser™, beél(et) amati “(fe)male liti-
gant™, bél(et) dababi “(fe)male adversary™, beél(et)
egerré “(fe)male slanderer™, beél(et) lemutti “(fe)-
male evildoer™, bél(et) tidiki “(fe)male opponent™
and eleénitu (eliyanitu) “deceitful (?) one”. Less fre-
quent epithets are Sabbutitu “one who keeps attack-
ing”, sabburitu “mutterer”, ba’ertulbayyartu “hunt-
ress”, hayyutitu “one who spies around”, sayyuditu
“roaming one”, dayyulitu “prowling one”, muttal-
liktu “one who keeps moving”, nértanitu “murder-
ess”, da’iku/da’iktu “murderous (wo)man”, kasiru/
kasertu “tier (of knots?)”, aribu “destroyer™, ayyabul
ayyabtu “enemy”. The female cultic professions
qadistu “q.-votary”, naditu “n.-priestess” (Priester®
A. L § 5.7), iStaritu “I3tar-votary”, kulmasitu “k.-
votary”, éntu “e.-priestess” (Priester® A. L § 5.1),
are identified, starting in the late 2 mill., with the
kassaptu. Other professions related to w. are kur-
garrit “cultic performer™, essebalessebitu “(fe)male

ecstatic”, muslabbatu “fem. snake-charmer” (Schlan-
ge* A. § 5), agugillulagugiltu “a.-sorcerer/sorceress”,
narsindu/narsindatu “n.-sorcerer/sorceress”, qum-
qummatu  “q.-witch™, asiptu “fem. incantation-
priest”, kuttimmatu “fem. charcoal burner” and
qurqurratu “fem. metal-worker”.

Deities connected to the witch belong to
the circle of I3tar, who herself is explained
as belet kassapati “mistress of witches” in
a Magqli commentary (KAR 94 1. 33'-35’),
the same epithet is found for Kanisurra*
(Magqli V s55f.).

Abusch 2002, 3-25; Abusch/Schwemer 2011, 4—

7; Schwemer 2007, 69—86, 116f.; Thomsen 1987,
21-26; ead. 2001, 28-30.

§ 3. Witch trials and accusations.
The witch poses a threat to the Mesopot.
urban society and was considered an oppo-
nent and enemy of the human and cosmic
order. Being a danger to the public interest,
w. is found in various law codes as a crimi-
nal offense and individuals were obliged to
report cases of w., i.e. CU § 13, CH § 2,
MAL A § 47, NbGf § 7. Legal terms for w.
are kispa and kasapu, with the exception
of NbGf § 7 nepesu “ritual” and takpertu
“purification rite”. The succession treaty of
Esarhaddon (SAA 2, 6: 259—265) prohibits
the use of w. against his successor. Implica-
tions and accusations of w. are also found
in letters, i.e. Old Bab. (AbB 9, 268f.; AbB
14, 112; ARM 26/1, 249, 253; ARM 26/2,
314), Middle Bab. (PBS 1/2, 42), and Neo-
Ass. (SAA 10, 371; 16, 63). An indication
that w. could be commissioned is found in
Magli 11 116—120, but the one who com-
missioned w. is held accountable.

Abusch/Schwemer 2011, 7f.; Schwemer 2007,

118—127; Thomsen 1987, 26—29; ead. 2001, 25—
28; Westbrook 2006.

§ 4. Specific methods and types of
witchcraft. “To bewitch”, or “to perform
w.” is denoted by kasapu, epesu, sabaru.
The following specific types of w. exist:
zikurudi (ZLKU;RU.DA) “cutting-of-the-
throat-magic”, kadabbedii (KA.DAB.BE.-
DA) “seizing-of-the-mouth”, dibali (DI.-
BAL.A) “distortion-of-justice”, ziru (HUL.-
GIG) “hate-magic”. W. could be induced
by various means upon the victim, i.e. by
Kontaktzauber (bewitched food, potions,
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bathwater, salves, and presents) and Fi-
gurenzauber (manufacturing a substitute
figurine, salmu, of the victim out of clay,
dough or wax with the addition of identity-
transferring objects such as hair, the hem
of a garment, spittle, dust or mud of the
victim’s house; subsequently, the figurine
was violently destroyed, i.e. burned/melted,
dissolved in beer or urine, fed to dangerous
animals, or buried in an ominous place).
Other w. techniques are the utterance of
the evil word (amat lemutti), the tying of
knots and directly seizing or harming vari-
ous body parts of the victim.
Abusch/Schwemer 2011, 3f.; Schwemer 2007,
87—-118; Thomsen 1987, 30—49; ead. 2001, 35—
43-

§ 5. Symptoms and diagnosis. Al-
though descriptions regarding w. concern,
first and foremost, men, and to a lesser ex-
tent pregnant women and infants, accord-
ing to Mesopot. belief anyone could be an
intended victim of w. Typical symptoms for
w. are headache, vertigo, paralysis, pain
in the limbs, numbness, abdominal pain,
vomiting, depression, anxiety and disorien-
tation, excessive salivating, bleeding gums,
and most prominently impotence. In thera-
peutic texts, the description of symptoms
is introduced by Summa amelu “if a man”
followed by the diagnostic statement ameélu
$u kasip “that man is bewitched” or ameélu
$u kispa sabtiisu “that man is seized by

»

g

Abusch 2002, 79-88; Schwemer 2007, 169—188;
Thomsen 1987, s0—57; ead. 2001, 32—35.

§ 6. Anti-witchcraft therapies, rit-
uals and incantations. The main group
of anti-w. therapeutic texts consists of
prescriptions for undoing w. (ana piserti
kispi), for bewitched persons (Summa amelu
kasip), and for symptoms indicating w., or
for specific w.-induced illnesses such as im-
potence. The most prominent anti-w. ritual
is the series Magli *, followed by a group of
incantation rituals designated with the ka-
inim-ma u$,,-bar-ru-da “it is the word-
ing to undo w.” subscript; the same sub-
script is also attested on tablets containing a
single anti-w. incantation with integrated

ritual agenda. Additionally, there are rituals
for specific types of w. such as zikurudit, ka-
dabbedii, and ziru. The royal purification
ritual Bit rimki contains anti-w. sections, in-
cluding a cycle of Maglit incantations. The
series Magli and Surpu*, in both of which
burning is the principal technique, were re-
garded in antiquity as a pair; this connection
may be explained by the similarity of symp-
toms of w. and the inducement of a mamitu-
curse. Additionally, us,-bar-ru-da and
nam-érim-bar-ru-da occur together in
the Exorcist’s Manual (KAR 44:12).

Abusch/Schwemer 2011, 8—16; Schwemer 2007,
194—230; Thomsen 1987, 58—66; ead. 2001, 43—
56.

§ 7. Prophylaxis. Detailed instructions
for the manufacturing and consecration of
apotropaia such as potions, salves, phylac-
teries or amulet necklaces are found in anti-
w. rituals and therapeutic texts in the form
of prescriptions. The prophylactic function
is often designated with la tebn “(w.) will
not approach (the person)”. Various Us-
burruda-rituals, rituals indicating w. by evil
omens and even Magli could be performed
as a preventive measure against w.

Abusch/Schwemer 2011, 13—16; Schuster-Brandis
2008, 94—98; Schwemer 2007, 231—237; Thom-
sen 1987, 66—68; ead. 2001, 59—65.

Abusch T. 2002: Mesopotamian witchcraft: to-
ward a history and understanding of Babylonian
witchcraft beliefs and literature (= AMD 5). —
Abusch T./Schwemer D. 2011: Corpus of
Mesopotamian anti-witchcraft rituals 1 (= AMD
8/1). — Schuster-Brandis A. 2008: Steine als
Schutz- und Heilmittel: Untersuchung zu ihrer
Verwendung in der Beschworungskunst Mesopo-
tamiens im 1.Jt. v.Chr. (= AOAT 46). —
Schwemer D. 2007: Abwehrzauber und Behex-
ung: Studien zum Schadenzauberglauben im al-
ten Mesopotamien. — Thomsen M.-L. 1987:
Zauberdiagnose und schwarze Magie in Mesopo-
tamien (= CNIP 2); ead. 2001: Witchcraft and
magic in ancient Mesopotamia, in: ead./E. H.
Cryer (ed.), Witchcraft and magic in Europe 1:
Biblical and pagan societies, 1—95. — West-
brook R. 2006: Witchcraft and the law in the
Ancient Near East, Fs. R. Haase 45-52.

E. Zomer

Zauberei. B. Bei den Hethitern s. Magie
und Zauberei. B.
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Zaumzeug (und Geschirr). A. 1. Philolo-
gisch. In Mesopotamien.

§ 1. Uberblick. — § 2. Terminologie. — § 3. Mate-
rialien.

§ 1. Uberblick. Das Z. dient dazu, ein
Reit- oder Zugtier zu fithren. Es besteht aus
dem Kopfteil und den daran befestigten
Ziigeln. Das Z. kann ohne oder mit Gebiss
ausgestattet sein. Das Geschirr dient dazu,
Tiere vor Zuggerite zu spannen, damit sie
diese ziehen.

Das ,,Geschirr® wird in der Sekundirlit. oft allg.
statt ,,Ausriistung, die man fiir Equiden und Rin-
der benotigt, als auch fiir die Ausriistung (ohne Sat-
tel) von Packtieren verwendet. Letztere wird hier
nicht behandelt, ebensowenig Verzierungen, Schmuck
oder militirische Schutzausriistung sowie rein astron.
Termini.

§ 1.1. Zaum. Im 3. Jt. werden die Tiere
an einer an einem Nasenring befestigten
Leine (serretu) oder nur an einer um das
Maul gebundenen Leine (serretu’) gefiihrt;
Kappzaum war sowohl fiir Rinder als auch
Equiden bekannt. Im 2. Jt. wird sowohl ge-
bissloses Z. (Kappzaum), aber auch Z. mit
Gebiss/Trense, aus verganglichem Material
und Metall verwendet. Im 1. Jt. ist dann
v.a. Z. mit Gebiss in Verwendung.

Littauer/Crouwel 1979; Salonen, HippAcc.; Pot-

ratz 1966; sowie Kampfwagen*® B; Pflug*; Seil*

und Schnur. A. § 4.4; Z.* B.

§ 1.2. Geschirr. Das Rind* war v.a.
Zugtier vor Wagen*, Pflug* und Schlitten*.
Es war mittels Joch (8%8udun, niru) oder
(selten) Kummet (su-da-nu), die an der Wa-
gendeichsel befestigt waren, mit dem Zug-
gerit verbunden, gefithrt wurde es traditio-
nell iiber eine Leine (serretu), die an einem
Nasenring (Ring* A. § 2d; B. § 2) ange-
bracht war (Rind* A und B. § 4). Equiden
wurden ebenso vor den Wagen gespannt,
bei ihnen erfolgte der Zug aber nicht iiber
das Nackenjoch, da sie ja keinen Widerrist
haben, sondern ungiinstigerweise iiber das
Band (bullum’), das um den Hals fithrte
und an den Jochenden festgemacht war.
Durch die unruhige Gangart der Equiden
bewegte sich das Joch stark, ein Bauchgurt
zu seiner besseren Fixierung ist erst im
9.Jh. auf den Reliefs Assurnasirpals II.
bildlich nachzuweisen (Potratz 1966, 30—

36). Man hat aber nie versucht, das Hals-
band zwischen den Vorderbeinen des Tieres
durch einen weiteren Gurt mit diesem
Bauchgurt zu verbinden, und damit den
Druck des Halsbandes von der Luftrohre
auf die Brust umzulenken (ibid. 32). Es gab
jedoch auch Ausfithrungen des Jochs, die
sehr enge, schmale Gabel(auflage)n ver-
wendeten, die es den Pferden u.a. erlaub-
ten, die Wagen mit den Schultern zu ziehen
(ibid. 44, Taf. XXVIIIf. Abb. 64f.).

§ 1.3. Ausriistung. unitu (aA, aB, nB),
udi (nB), auch balluptu (nA) sind Sammel-
begriffe fiir Gegenstinde aller Art, die man
in Bezug auf das Z. fir die Arbeit mit Reit-,
Zug- und Packtieren benoétigt, um sie zu
fithren, zu beladen oder anzuschirren, auch
militirische Schutzausriistung (z.B. bal-
luptu, sariam, tillu, zigirratum, etc.) fallt
darunter. Sie kénnen daher auch, je nach
Zusammenhang, fiir Teile dieser Ausriis-
tung stehen, ggf. auch fiir ,,Geschirr oder
»Z.“ etc., sind aber kein eigener Terminus
fiirr diese (z. B. balluptu, s. § 2.1).

§ 2. Die Terminologie fiir das Z. (Ge-
schirr u. a.) ist in groflen Teilen unklar bzw.
unsicher; HippAcc. veraltet und uberholt.
Es wird im Folgenden daher nur eine Aus-
wahl an Begriffen gegeben, die relativ si-
cher identifiziert bzw. einem Teil der Aus-
riistung zuzuordnen sind.

§ 2.1. Zuggeschirr (s.a. Pflug* A. § 3).

Su,-dul vs. NIG-dul; (Ebla) ,Joch fiir Rinder“
vs. ,Joch fiir Equiden® (= ne-du-lum/-lu-um) s. M.
Civil, ARES 4 (2008) 115f. "

(b)ullum, (h)ul ,Halsring/-band“, ,Kummet
oder ,,Brustblatt’, eher nicht Z. oder Leine, [kus]-
ul-anse = wullu = irtum (,Brust“; MSL 7, 150 Hg.
zu Hh. XI 168; MSL 9, 199: 7), fir Equiden (vgl.
Littauer/Crouwel 1979, Abb. éf.), ,Halsband* fiir
Hunde; aus Leder oder Wolle; M. Krebernik, ZA 91
(2001) 249; J. Pasquali, NABU 1995/59 (Ebla und
Mari); Arkhipov 2012, 8f. (Mari); P. Steinkeller,
IrAnt. 37 (2002) 365 (zu hal vs. ul); C. Woods, Fs.
R. D. Biggs 329f. (,reins, leash“).

su-da-nu (sem. Herkunft; Ebla) ,Kummet* fir
Equiden und Rinder; zu akk. s/Suttinnu (s.u.) zu
stellen, s. H. Waetzoldt, NABU 1997/95.

Sabumas (kass.) mB ,Ziigelring“, war an Deich-
sel, Joch oder Wagen angebracht; PBS 2/2, 99: of.
(dusii-Leder u.a. fir 2 Paar §.), 49: 1 (Kauf beim
Schmied von 2 Paar Bronze-s. mit einem Gewicht von
2,5 Minen um 10 Kor Gerste), 54: 14f. (Form: issu’
UDU.KUR.RA.MES ana mubbi sabtu ,Baum’ von



